INTRODUCTION
turn journey he may have visited Tibet (or some of its outly ing areas). 3 After his return in 1330, he dictated an account
Latin titles of his account. An example of another is Itinerarium de mirabilibus orientalium Tartarorum. Also know as Relatio.
3 In the course of the centuries, a large number of books and essays have been published on Odoric of Pordenone. In 2006 I have compiled a catalogue of known manuscripts and books and other printed material -see Liščák (2006) .
of his travels to Guglielmo da Solagna, and this soon became a bestseller. Since it included many descriptions and facts not mentioned in Marco Polo's "Il Milione" 4 , the text became an important source both for the fictitious account of "John Mandeville" 5 and the famous Catalan Atlas of 1375 6 . In manuscripts of his account, Odoric is mentioned under many different names (frequently corrupted by scribes), most commonly being styled according to the place of his birth as "of Pordenone" (b. Odoricus de Portu Naonis, Ordericus de Portu Naonis etc.), "of Friuli" (Odoricus Boemus de Foro Julii, Odericus de Foro-Iulii, Odoricus de Foro Julio, Oderigo di Frigoli, Oderigo da Frigholi, Ulrich von Fryaul, Ulreich von Friaul) , or eventually both (Odorico de Porto Magiore de Friuli) 7 . There are many mysteries about Odoric and his travels, in cluding some doubt as to whether he was actually in China. 8 In addition, very little is known about his missionary activi ties in China and about his return journey to Europe. Also, one of the everlasting questions is: Was he really in Tibet, as mentioned in his account? Odoric of Pordenone is also an important figure for the Cath olic Church, being ranked among the saints, even if the pro cess of his sanctification is still under consideration. This is because of the alleged Odoric miracles which have been regis tered since his death. 9 Today, Odoric is largely devoted as the Apostle of the Chinese (l'Apostolo dei cinesi). Every 14 January the official festivities are celebrated on the anniversary of his death. Moreover, the festivities of 2008 were in token of the approaching Olympic Games in Beijing, thus using the op portunity to recall the missionary work of Odoric of Porde none and to improve contacts between the Catholic Church and Chinese government. 10 4 See e.g. two excellent editions: Polo (2003 and . 5 "Jehan de Mandeville", also "Sir John Mandeville" etc., is the name claimed by the compiler of a singular book of supposed travels, originally written in AngloNorman French and published between 1357 and 1371. Many of the incredible reports in Mandev ille have proven to be garbled versions of the Odoric's eyewitness descriptions. -Cf. Warner (1889); Higgins (1997) Grosjean (1977) .
7 Many authors, mostly Italian, introduce Odoric Mattiussi or Mattiuzzi as his "real name". But this is a later addition.
8 For more information about these accusations and criticisms di rected towards Odoric see Testa (2008) . 9 Cf. Tilatti (2004) .
10 "Un mese per ricordare il Beato Odorico, " " Il Gazzettino (Ve neto), 14 gennaio 2008; "Il Friuli celebra Odorico da Pordenone, il frate che aprì la strada alla conoscenza dell'Oriente, " Il Gazzettino (Veneto), 15 gennaio 2008. The Odoric's travelogue is a brief, but fascinating account, written in vernacular Latin (lingua Latina vulgaris, sermo vulgaris) in a simple and clear style. It is not burdened with theo logical and apologetical excursions, as it was the case with some other travel accounts on eastern regions. This is also the reason for the success of the Odoric's wonderful travelogue in Late Medieval Europe. Success of the report, in addition to the interesting content and easy reading, was also guaranteed by the author's reputation as a saint (fama sanctitatis). Besides, the fact that Odoric was a Franciscan friar, ensured his report a certain authoritative ness. The Odoric's travelogue became, in his time, as popular as Marco Polo's, at the very least. However, we do not know of any medieval Czech translation -Vavřinec z Březové (c. 1370-c. 1437) yielded precedence to the "travelogue" of so called John Mandeville. 11 Some passages from this "travelogue" are strikingly consistent with the Odoric's description. It is also interesting that some manuscripts of the Odoric's travelogue from the 15th century join both of these two persons together, in their titles.
12
The transmission of the Odoric's text was very complex, and the reconstruction of its original form is very difficult. In fact, this is a typical case of an "active" text, it means that it has undergone numerous and often profound modifications in the later stages of its diffusion. These modifications, while respecting the construction of the work and its contents as a whole, led to a radical distortion of its form, partly to im prove his language and style. 18 For Donald F. Lach (1917 Lach ( -2000 ) the importance of the Odoric's work consists in the spread of knowledge on Asia in Europe.
19 Also, the British historian Charles Raymond Beazley (1868-1955) appreciated highly the content of the Odoric's work: "There is no one who has left a travelrecord of equal range, interest, or value. " 20 the Odoric's account, is, according to him, "the fullest, the most graphic, and the most amusing picture of Asia left by any reli gious traveller if this age. "
21 Nigel Cameron acknowledges that Odoric gave us information that we had never provided with, and notes that his travel account "outshines anything Marco Polo achieved".
22
Other commentators emphasize the effect of the Odoric's work on the reader. For example, William W. Appleton (b. 1915) suggests that among the reports of Franciscan missionaries on Asia the Odoric's one is perhaps the most interesting.
23 Ger man sinologist Wolfgang Franke (1912 Franke ( -2007 also finds the Odoric's travelogue as interesting, even though according to him it cannot be equated to Marco Polo's description. 24 Commentators, however, are not united as to the histori cal person Odoric of Pordenone is concerned. The authors of the early 20th century evaluated him from three aspects: as a saint, as a liar, or as a man with weaknesses. Early Eng lish commentators (for example, Samuel Purchas in the 17th century, Thomas Astley in the 18th century) considered him rather a liar. Henry Yule in the mid19th century was first to stop consider Odoric a liar, but also challenged the Francis can hagiographic tradition of Odoricsaint. He stressed that he should be seen primarily as a traveller in Asia. Authors of the 20th century has often expressed their inter pretations in terms of the three evaluation already mentioned. Beazley saw Odoric as a traveller, Mary Campbell (b. 1954) considered him one of many Franciscans wandering through Asia, "a propagandist of western standards", who was horri 16 Cameron (1989) .
17 Yule -Cordier (1913) , on the contrary. Cameron calls Odoric a "tourist" and places him, in the Yule tradition, as an imper fect human being, with all faults, who was not "profoundly wedded to his priestly calling, nor to anything else, it would appear, except traveling round and savoring the odd incidents that turned up in his life. " 28 He also argues that Odoric was "sensitive to female allure", as can be seen from his description of "golden lilies" or Mongol headdresses.
29 Also finds it odd that Odoric and not John of Montecorvino, the Archbishop of Cambaluc, was beatified.
30
Italian authors pay traditionally great attention to Odoric. In 1982, in Pordenone were organized two international con ferences "Odorico da Pordenone e la Cina" (a historical and a socioeconomic).
31 Sinologist Giorgio Melis (b. 1925 ) was the first to distinguish between two stylistic methods of the Odoric's travelogue: "fanciful and naive" in the passage from Europe to Guangzhou, while in China Odoric was "sober and rational", almost as if focused on the "diplomatic or propa ganda objectives". 
MANUSCRIPTS AND THEIR LATIN REDACTIONS
is preserved in the Latin language (89) 36 , which is the origi nal language of the travelogue. The translation into Italian (24), French (9), and German (7) 37 From these manuscripts the greater part (except of three in the USA) is found in European libraries and archives, particularly in Italy, France, Great Britain, Germany, Austria and the Czech Re public. There are some indications that at least one manuscript came, together with the Jesuits, to China. -Testa (1983) : 145.
38 Guglielmi (1987) . In the same time a socalled German redaction (recensio Germanica) has appeared in the territory of CentralSouthern Germany, as well. It is significant that the names of Italian cit ies, which Odoric has used to compare the size of East Asian cities, are being replaced here with the names of German cit ies.
71
In addition to these redactions, there is a group of manuscripts that are significantly reduced compared to others-shorter re dactions (recensiones breviores). Mostly the final passages fol lowing an episode of "terrible valley", especially those on the Great Khan, the Odoric's passing, and others, are missing. 71 Reichert (1987); Chiesa (1999 Chiesa ( -2000 : 332.
72 Chiesa (1999 Chiesa ( -2000 : 322-323.
73 According to Prolegomena (1929): 396; Trotter (1990) : XI a XX; Testa (1983) : 135 and others. 
Odoric of Pordenone and His Account on the orientalium partium in the Light of Manuscripts

LATIN MANUSCRIPTS OF THE ODORIC'S TRAVELOGUE IN THE CZECH REPUBLIC
In the Czech Republic-as far as I was able to find-there are Latin manuscripts of the Odoric's travelogue in four complete texts, one incomplete text, and in one codex there are mar ginalia accompanying the Mandeville's text. In Prague, four Latin manuscripts of Odoric's travel account are kept, three of which come from the redaction by Henry of Glatz (recensio Henrici). The fourth manuscript belongs to a group of the German redactions (recensio Germanica). One Latin manu script is found in the Cistercian monastery in Vyšší Brod, unfortunately the final chapters (those regarding China) are missing, so it can not be confidently classified. Introductory text suggests that it might belong to the redaction of Gugliel mo da Solagna (recensio Guillelmi). 74 Reichert (1992) ; Chiesa (1999 Chiesa ( -2000 .
75 The greater part of manuscripts has no title in our sence. There fore I present the titles, by which the work is known in the catalogs, in square brackets.
ritibus hominum et condicionibus huius mundi a pluribus enarrentur…" (1st half of the 15th century), ff. A large portion of text is dedicated to the story of martyrdom of four Franciscan friars in Thāna (near modern Mumbai in India) and translation of their bones to Quanzhou (Zayton). (Domenichelli 1881, chap. XIV-XXV: 159-167; Yule-Cordier 1913, Descriptio, chap. 6-15: 284-294 , and many others) 113 The numerous copies of Odoric's narrative (both of the origi nal text and of the versions in French, Italian, etc.) that have come down to our time, chiefly from the 14th century, show how speedily and widely it acquired popularity. His contem poraries considered him to be a saint man, due to many mi racles, which occurred immediately after his death, and soon started to be officially recorded. Popular acclamation made him an object of devotion, the mu nicipality erected a noble shrine for his body, and his fame as saint and traveller had spread far and wide before the middle of the century, but it was not till four centuries later (1755) that the papal authority formally sanctioned his beatificati on.
114
But we must see Odoric primarily as one of the first European at the imperial court in then Mongolian China and as a keen observer and narrator. Maybe this was the main reason why socalled John Mandeville has chosen most of his narrative for his "travel" book. 113 Not all manuscripts include this story, therefore it seems to be later addition. (Melis 1983: 226, n 
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